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BBEAEHWME

Bonpoc 0 TOM, KOI'Zla JOIIYCTUMO M JOIIYCTUMO
J BOOGIITe yY4acTBOBATDH B BOOPYIKEHHOMH 60Ph-
0e, ABJAETCS OMHUM U3 HanboJiee CI0KHBIX BOIIPO-
COB XPUCTUAHCKOM 5TUKU. B 9TO# cTaThe g mocra-
paioch IIOKas3aTh, YTO C pafUKaJIbHON XPUCTUAHC-
KOIf TOUKM 3PeHUs peajausdM, Narnu@usM 1 IIPoCcTo
TEeopus BONHBLI He MPOHUKAIOT B CYTh BOIIpPOCa O
HPaBCTBEHHOCTU BOWHBI, W UTO KAXKIBIA W3 dTUX
IIOJXOJO0B He MOXKeT 00ecIeunuTs HacToAllee 60ro-
CJIOBCKOE HJIM COIIMAJbHO-9THYECKOe OCHOBAHIE
1151 0orocaoBus MmupoTBopuecTBa. Iyien X. CtacceH
(Glen Harold Stassen) yTBep:kaaeT, 4TO IePBbIi
BOIIPOC, KOTOPBIi MBI 3a/1a€M, IBLITAACH 000CHOBATH
STHUYECKNE IPUUYMHLI BOMHBI M MHPA, HE JOJIKEH
OBITH BOIIPOCOM THIIA: « MOYKET JIM Ta NI UHAas BOU-
Ha OBITHL OIpaBIaHa HA OOTOCIOBCKOM WJIU COITH-
aJbHO-3TUUECKOM OCHOBaHUU? » . Ho Bomrpoc HY»KHO
CTABUTH TAKMM 00Pa30M: «KAKMe MePBI MbI JOJIK-
HBI IPUHATH AJIA IPeI0TBPAaIlleHs BONHBI U KaKue
MpaKTUYeCKue JefCTBUS MCI0JIb30BATD OJISA yCTa-
HOBJIeHH Mupa?» .M

XpucTruaHCKWe U CBETCKMEe MOPAJIUCTHI IIPUXO-
OIAT K 9TOMY BOIIPOCY C HEKOTOPBIMH OOIIUMU
yb6exxgennaMu (HaIpuMep, KacaloluXcsa MeHHoC-
Tell, MPUCYIIUX YeJOBEUECKOH KU3HU, HEO0XO0 -
MOCTH COXPAHEHWHS MHPHBIX OTHOIIEHUN MEXIY
HapoJaMu, U T.J.), HA KOTOPBIX MOKET ObITH MOCT-

G, Stassen and D. Gushee, Kingdom Ethics: Following Jesus
in Contemporary Context (Downer’s Grove: InterVarsity
Press, 2003), 174.
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Aoxkowya Cepa

pOeH oIlpeesIeHHbIM MOpPaJabHBIN KoHceHcyc. OgHAK0, HECMOTPS HA TO, UTO
CHEeINAaJINCT II0 CBETCKO COIMAaIbHOM 9TUKe OyAeT CYAUTh HOPMATHUBHOE 3Ha-
yeHUe IPAKTUKHU ITI0 TOMY, HACKOJIbKO 3(h(peKTUBHO OHA 00ecIeuynBaeT MUP, 3TO
He ABJIAETCS OCHOBHOM 3a00TOM CIIEINAaICTOB 110 3TUKE, PYKOBOCTBYOIINX -
cs XpUCTHUAHCKUMU yoeskaenuamu. I[locienume 06A3aHbI CyAUTh MPAKTHUUEC-
Kue IefiCTBU 10 eUHCTBEHHOMY KPUTEPUIO: KaK TOUYHO OHU COOTBETCTBYIOT
yuenuio Uucyca, HesaBucuMoO OT X 3(P(PEKTUBHOCTH B JOCTUIKEHNN MUPOT-
BopuecTBa. Kak ormerna Isxou Xosapa Mozep (John Howard Yoder) mis moc-
nenposareineit Mucyca mocayianue apisgeTcsa 60jiee BAXXHBIM, yeM d(ppeKTrs-
HOCTh.[2 TakuM 00pa3oM 9Ta CTAThA HAUMHAETCS C IPU3HAHNS TOrO (paKkTa, 4To
coIaJbHO-3TUUECKUe 1 0ubjelicKkue OCHOBaHUA HUKOrAAa He OyOyT IOJHOC-
TBIO COOTBETCTBOBATH 00ECIIeUeHII0 000CHOBAHUI TEOJOIMHA MIPOTBOPUECTBA.
Tem He MeHee, OCTaeTCs JOCTATOUHO YOeAUTeIbHBIX OCHOBAHUIH, IPEACTaABIIA-
IOIIUX OOIUI MHTEepecC, YTOOBI CAeIaTh BO3MOMKHBIM KOHCTPYKTUBHBIH JUAIOT
MEXKIYy XPUCTHUAHCKOI O0MOJJIeHCKONM 9TUKON 1 CBETCKUM 3THUYECKUM AUCKYP-
COM, U IJIs XPUCTHUAHCKOI'O CBUIETEJILCTBA B CBeTCKO# nmepcuekruse.’! B ka-
KOIf CTeIleHH TaKoM JUAJIOT MOKeT IPUBECTU K G0rOCIOBUI0 MUPOTBOPUYECTBA
B paspelleHnr BOOPYKEHHbIX KOHDINKTOB, OyeT pacCMaTPUBAThLCA B NaJb-
HeUIIeM.

Kak BuIX0[ M3 TPAAUIIMOHHOIO TYINKA MEXIY CTOPOHHUKAMU CIIPABEIJIN-
BOH BO#HBI, peajuaMa u nmanudusma, 1 0Oyay onuparbea Ha ugen Craccena
(Stassen) u [I»xeiimca B. MakKaeugona muaaiiero (James Wm. McClendon).
B ogHoOli 13 IpeAbIAYIIIUX CBOUX PabOT A MCCaef0Ba, KAKMM 00pa3oM IIpeod-
pasoBamuble mHUITATUBLI CTacceHa u «bamTucrckoe Bugenue» MaxkKiaergo-
Ha MOYKHO O0'beJUHUTH, YTOOLI 00ECIIeUNTE IIapaJUIrMElL AJIS IIOHNMAHNA MO-
pasibHOU 3HauuMocTH HaropHoii mpomoBeAn KaK peaJbHOTO0 UCTOUHUKA JJISA
yuennuectsa. !l IloJuTruuecKkas OTBETCTBEHHOCTh YUEHNUECTBA ABIACTC BaK-
HEIM BOIIPOCOM, UYTO JOTMUYECKHU BBEITEKAaeT U3 3TOT0 UccaenoBanusa.’l Paguumna
B TOM, UTO €CJIHU B TOI paboTe A MCCIeJ0Baj BOIPOC O IYXOBHOM 00pa3oBaHuM
U YUEHHUUECTBE, TO B 9TOM CTAThe s OyAy pacCMaTPUBATE IIOJIUTUYECKYIO OTBET-
CTBEHHOCTb YUEHNUECTBA B OTHOIIEHUN XPUCTHAHCKOI'0 YUCHUA O MUPOTBOP-
yecTBe. BoBiaekas Craccena u MakKiengona B pasroeop Apyr ¢ Apyrom, s Ha-
Iech ChOPMUPOBATE HEKYIO TPETHIO IIO3UIINI0, OCHOBAHHYIO HA CHTE3€ II0JIO-
JKUTEJbHBIX HHTEPIPeTANH NX ToOUeK 3peHus. AKmneHT CTacceHa Ha HOpMa-
THBHBIE METOILI IOAAEPKAHNSA MUPA MOXKET ObITh JOIIOJHEH «0alTHCTCKUM
BugenuemMm» MakKiengona, xoTopoe obecreunBaeT HeoOX0oaMMOe 6OTOCTIOBC-
Koe 000CHOBAHME TEOJIOTHUECKOe OIPaBIaHue MPOCTO MUPOTBOPUECKOI Teo-
puu. Ha aToM ocHOBaHUY A YTBEPIK A0, UTO OOTOCIOBME MUPOTBOPUYECTBA Jeii-
CTBUTEJHHO OCHOBAHO KAaK Ha COIMAJbHO-dTUYECKOM, TaK U Ha 0ubJeiicKkoM

21Yoder, ‘Peace Without Eschatology’ (1954),
The Royal Priesthood: Essays Ecclesiastical
and Ecumenical (Grand Rapids: Eerdmans,
1994), 147.

B1John Howard Yoder, The Christian Witness
to the State (Newton, Kansas: Faith and Life
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Press, 1977).
41 Joshua T. Searle, ‘Is the Sermon on the
Mount a Realistic Resource for Christian Dis-
cipleship and Spiritual Formation?’, Journal
of European Baptist Studies 9 (January,
2009), 38-50.
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Bubaenckme n CouManbHO-3TUHECKME OCHOBAHKSI BOrOCAOBKSI MUMPOTBOPYECTBA

OCHOBAHUAX, HO I TaKKe 0TMeUy, UTO IUCKYCCUS ABJIAETCA BeCbMa CJIOKHOMI
U UTO OHA 3aTparuBaeT ee YUaCTHUKOB HA CAMOM I'TyOOKOM YPOBHE UX MODPAaJb-
HBIX YOeKIeHU.

I. Heynaua peamuama, nanudusmMa ¥ TEOPUH CIIpaBe/IJIMBO BOWHBI B
CO3/IaHUH MPAKTHYECKOil OCHOBBI T€OJIOTUH MUPOTBOPYECTBA B pPa3peleHuH
HAaCHUJIbCTBEHHbBIX KOH(l)J[I/IKTOB

HebaTbl, CBA3aHHBIE C XPUCTUAHCKUM YUYaCTHEM B BOOPYKEHHBIX KOH(INK-
Tax, Kak cupaseanBo obparui BaumManve MakKieHnoH, He ABISIOTCSA BOIIPO-
COM PAaIMOHAJBbHOIO, SICHOI'0 MBIIIJIEHUS IIPOTUB HEJOTUUYHOCTY U 6€30TBeT-
crBeHHOCTH. 6l Kask b1l MOAX0M K 9TUUECKUM B3IJISAAM O BOMHE ABJISET COO0M
CBOEO0OPa3HYIO TPAIUIINIO MOPAJIbHOM Oeceqbl, KOTOpasd MIPUMEHsIEeT CBOU CO0-
CTBEHHBIE STUUYECKUE KPUTEPUH, UYTOOBI CYIUTH O TOM, IIPABUJIBHO JIU 9TO WJIU
HeIIPaBUJIbHO YYACTBOBATH B HACUJILCTBEHHOM KoH(paukTe. [Iponcxomxgenne
MOJUTUUECKOT0 peainsMa, KaKk CPeJCTBO aapecanuu (MJIu YKJIOHEHUEe OT) MO-
pajabHOM NPO6JIEeMbI, TOJHATON BOMHOM, MOYKHO IIPOCJEIUTH B padoTax DyKu-
nupna. Ilomuruueckue mbicau Makuasesau u I'o60ca Tak:ke ObLIN CBSI3aHBI C
peanuamom. Benyiumu npeacTaBUTEISAMY ABAIIATOTO BeKa, Pa3HeIa0IuMu
9THU B3TJIANBI, ABIA0TCI Pefiuxoasn Hubyp, 'anc Mopreuray u I'eupu Kuc-
cunmxep.’! Peannsm yTBepiKaeT, YTO HEBO3MOMKHO PACCYKAATH O MEMXKIYHA-
POIHBIX OTHOIIIEHUSX W BOIIPOCAX BOMHBI M MUPA, IPUMEHA MOPAIbHbIE KPU-
TEPUU, IOCKOJbKY 3THU HOHATUAS «JIEKAT 3a IpeaeaaMu (MU HAMXKE) MOPATIH-
HBIX CyskAeHuii» .l Takum 00pasom, IMOCKOJBKY, C PEATNCTUYHON TOUKHU 3pe-
HUS, «HEIPABUJIBHO MM HEBO3MOMKHO AyMaTh HPABCTBEHHO O BOMHEe»D ),
JII00BIE MOIBITKY 000CHOBATH TEOJIOTHI0O MUPOTBOPUECTBA B COL[MATBLHO-3THYEC-
KUX WU OMOJIeICKMX IPUHIIUIIAX B KOPHE HeIIPaBUJIbHBI.

ITonpo6ubIe aKkaeMuuecK e OIIPOBEePIKEeH A pealn3Ma yKe HalluCaHbl, 1 i
He CTaBJIIO CBOEH I1eJIbI0 ITIePEecKas3biBaTh UX apryMeHTHI B JeTaldX. BaskHo,
O0JHAKO, OTMETUTDH HEKOTOPbIE OCHOBHbBIE HEJOCTATKU B PACCYIKICHUAX peaiu-
croB.l1% Camas pyHmamMeHTaIbHAA OMIKOKA B MBIIILJIEHUHN PEAJUCTA — 9TO He-
CII0COOHOCTH BUIETh, UTO I'OCYJapCTBa, KaK U JIIOAU, «CBOOOIHEI... TeHCTBO-
BATh Ha OCHOBE MOPAJbHEIX 0043aTeJILCTB 1 KOHIeIIUi npasocynua» 11 Ka-
JKeTcsa 6ecrose3sHo paTaaInyecKuM, a B AJePHBIN BEK, B KOTOPBIM MBI JKUBEM,
HECOMHEHHO OITACHBLIM YTBEPKAATb, UTO BOMHA — JIUIIH MPOAYKT B3aUMOIe-
CTBUSA MEXAY KOHQIUKTYIOINMA HHTepecaMmu rocyaapceTs. Heecmorpsa ua me-
n30eKHBIH «(PAKT rpexa» M «PEXOBHYIO IPUPOAY UeJoBeKa»,'? takme Hera-

51 John Howard Yoder, Discipleship as Politi-
cal Responsibility, trans. T. J. Geddert
(Scottdale, Pennsylvania: Herald Press, 2003).
161 McClendon, Systematic Theology 1: Ethics
(Nashville: Abingdon, 2002), 313.

M1 B. Orend, Michael Walzer on War and Jus-
tice (Cardiff: University of Wales Press,
2000), 61.

BIM. Walzer, Just and Unjust Wars: A Moral
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Argument with Historical Illustrations (New
York: Basic Books, 1977), 3.

1 John Howard Yoder, When War is Unjust
(Eugene: Wipf and Stock, 1996), 1.
0'Walzer, Just and Unjust Wars, 3-20.

11 0rend, Walzer, 63.

[121R . Niebuhr, The Essential Reinhold Niebu-
hr, R. McAfee Brown (ed.) (New Haven: Yale
University Press, 1986), 102-103.
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THUBHBIE OIIEHK U YeJIOBEUeCKOT0 XapaKTepa He JOJI*KHBI CTAHOBUTHLCA OITpaB/a-
HUeM 3a HeoOayManHOe puHsaTue ['066coBoTo n300parkeHud JOAeil B «ecTe-
CTBEHHOM COCTOSHUM» KaK HOPMAaTHUBHOM W JaKe TOUHON XapaKTePUCTUKU
yeJIoBeUeCcKoil HaTypbl. He Ob110 OBI JOTMYHBIM YTBEPIKAATH, UTO 9TO HETaTUB-
HOe n3obparkeHnue (gake ecjiv OHO BEPHO) MO0y K 1aeT Hac 00A3aTeIbHO IPUHU-
MAaTh BOMHY U MeKIYHAPOIHYIO aHAPXUIO KaK HEBLIPAKEHHYI0 XapaKTepPUCTH-
Ky riobanbHoM moautTuku. Kax yreepaxaan Maiikia Yoisep, BeIyIIUN KPUTUK
peasm3ma, BOMHA — 9TO «UeJOBEeUECKas NesATeJbHOCTD, IleJieHalpaBjIeHHasd U
mpefHaMepeHHasd, 3a MOCJEeJCTBUSI KOTOPOl KTO-TO HECeT OTBETCTBEH-
HOCTB» .[13]

Teopus cupaBeIIMBON BOWHBI, KOTOPaA OTHOCUTHCA IO MEHBIIIEH Mepe KO
BpeMeHaM ABrycTHHA, OblJIa yCTAHOBJI€HA Ha OCHOBE CHUCTEMATHYECKOro 60ro-
cioBuA B Tpymax CalaMaHKCKOH ITKOJBI MOJUTHUYECKON IOPUCIPYIeHIIUN
mectHaAmaToro sexal'*! Ona ObLI1a BO3POsK/IeHA B COBPEMEHHBIX PACCY K IEHNI-
fAX, B YaCTHOCTU, COIIMAJIBHBIM CIICIIMAJIHICTOM 110 9TuKe Malikjaom YoJj3epoMm
u 6orocosom OnuBepom O’ [Momosanom.'® Hagmesxarasa KpuTUUYeCKasa OIEH-
Ka COOTBETCTBYIOIIMUX JOCTOMHCTB TEOPUM CIPABEJJIUBON BOWHEBI (a TaK Ke
peanuama u nanuduaMa) JOJKHA MIOHNMATh 5Ty TEOPUIO KAK IIOMBITKY CILIO-
TUTHh UJeajbl MUPA, JIIOOBU U CIPABEAJUBOCTA B YCTOMYMBOM DAaBHOBECHUH,
KOTOpPO€ COOTBETCTBYET MeajaM COIMAaNbHON CIIPaBeIJINBOCTHA 1 MOPATbHOMN
oTBeTcTBeHHOCTH. CTEeEeHDb, B KOTOPOH OAWH UeaJl TOJUePKUBAETCA, UJIU NMe-
€T IPUOPUTET HAJ APYTUM, OyAEeT 3aBUCETH OT MOPAJIBLHBIX YOEKIeHUI INUHO-
CTU U TeX M3 eT0 UJIU ee OKPYKeHNA, KOTOPhIe, B ciyyae 60TOCIOBCKOTO 060-
CHOBAaHUsA, ONPEIeJAIT coOOCTBEHHOE TOJIKOBaHue Oubieiickoro Tekcra.llf
IIpunumasi BO BHEMAaHMeE, YTO HAITU(UCTEI CKJIOHHBI, COTJIACHO CBOUM y6esKae-
HUAM, CUATATh MUD BHIIIE IPABOCYAUA B HPABCTBEHHOI MepapXuu, TeOPeTH-
KU COpPaBeIINBOI BOMHBI CKJIOHHBI K IPOTHUBOMOJIOKHEOMY MHeHU0. OHMA yT-
BEPIKIAIOT, UTO IPABOCYAYe TaK NI NHAUE HPABCTBEHHO IIPE/IIIeCTBYeT MUPY
unu jai00Bu. HamuboJsiee pacnpocTpaHeHHOe O0BUHEHUE, KOTOPOE TEOPETUKU
CHpaBeJINBOM BOMHBI U PEAJINCTHI BBIJBUTAIOT IPOTUB MAIU(UCTOB 3aKJII0Ya-
eTCcA B TOM, YTO Manu(ucThl, OTKA3bIBAACH 3AIUIIATE TPABOCYANE, BUHOBHBI
B MoOpanbHOM OesorBercTBeHHOCTH.' Takmm 00pasoM, IBITAACHL «YMBITh
PYKH» OT OTBETCTBEHHOCTH [JISI TOr'O, YTOOBI MOAIEPIKATH CBOIO MOPAJIbHYIO
YHCTOTY, OHHU OBLIN OOBMHEHBI B «IuIaTusMe». ¥l TeopeTuku cupaseminsoi
BOMHBI CUMTAIOT, UTO IIPABOCY e ABJSIETCA IIaBHOI 3a60oToil Bora, u uto B
HEKOTOPBIX CJAyYasAX UMIIEPATHUB IPABOCYAUS OTBEpPraeT Hake MMIEPATHUB
Mupa uian Jgo6su. TakuM o6pasoM, HEKOTOPbIE XPUCTUAHCKUE CIIEIIAATUCTEI
M0 9THKEe YTBEP:KIAIOT, UTO IIPaBOCYyAue SBJISETCS MPEAIOCHIIKON Mupa.

81Walzer, Just and Unjust Wars, 15.

(141, T. Johnson, ‘Morality and Force in State-
craft’, in Love and Society: Essays in honour
of Paul Ramsey, J. Johnson and D. Smith
(eds.) (Missoula: Scholars Press, 1974), 95.
151 O’Donovan, The Just War Revisited (Ox-
ford: Oxford University Press, 2003).
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181 A, Weaver, ‘Unjust Lies, Just Wars? A
Christian Pacifist Conversation with August-
ine’, Journal of Religious Ethics 21 (2001), 51.
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H:xeppam Bappc yTBep:kIaeT, 4TO « MUP He MOKET IIPUHATH, €CJIU HeT IIPaBo-
CyIusi» U 4TO «B Bubinu ropaso 00JIbIlle MOJIUTB 3a CIPAaBeAJIHUBOCTh, UeM 34
mMup» VIMeHHO 9T0, KaK yTBep:;KAaeTcsd, obecrmeunBaeT 60rocJI0BCKOe OCHOBA-
HUe JJId IpaBa XpUCTUAHNHA YYACTBOBATh B HACUJIBbCTBEHHBIX KOH(DJINKTAX BO
VM BOCCTAHOBJICHUA CIIPaBeAIuBOCTI. P! ABrycTHH yTBEpKAaiI, YTO MHOT LA
MIPUXOAUTCS IPuberaTh K HACUJINIO, U faKe YOUBATH, YTOOLI COXPAHUTD JKU3Hb
HEeBMHHBIX, IPU YCIOBUU, YTO AKT yOMMCTBA MCXOLUT U3 MOTHBA JIO0OBM.2%
03a60YeHHOCTH BOCCTAHOBJIEHHEM IIPABOCY AU, KOTOPOE ObLIO XapaKTePHBIM
MIPUHITAIIOM TEOPUHU CIIPABEAJINBOM BOMHLI CO BpeMeH ABIyCTHHA, IPOJOJIKA-
ercs u 1o ceit neHb. Takum oopasom O’ [oHOBAaH, KOTOPBIHA HEeZABHO IIPEIJIO-
JKIJI OUeHb JEeTaJbHYIO 3aIl[UTy TEOPUH CIPABEAJNBOM BOMHLI B Pe3yJabTaTe
HaOPSIKEeHHBIX OTHOIIIEHWH, IPUBEAINUX K BoliHe B MpaKe, cKasaj, 4TO aTa
TPAmUIINA MOPAJbHBIX CYsKAEHU, 10 CYTH KacaeTcd YTBEPKICHUS «IIJaHa 10
YCTaHOBJICEHUIO CIPABEIJINBOCTH B TeaTpe BOMHEI» .[21]

VuuThiBasg X CUJIbHOE 0ECIOKOMCTBO O IIPABOCYANM, KA*KeTCA HeJIeIbIM,
YTO MHOTHE TEOPEeTHKU CIIPABeAJIMBOI BOWHBI He OTAAIOT AOJKHOE ITesd, K
KOTOPO# OHU CTPEMATCS, a UMEHHO, u30eraTb HaCUJIbLCTBEHHOTO KOH(MIUKTA.
JIuza Koxuii yTBepikIaeT, YTO U TEOPUS CIIPaBeAJINBOI BOMHEI U ManiuuaM
«BO3HHUKAIOT U3 00II[ero 0eCIOKOoMCTBa 00 n3beskaunu Hacuaua» .[221 9ro, ogma-
KO, He coBceM TOuHO. Teopus crpaBeaIrBOM BOMHBI 00JIbIIIEe HHTEPECYETCS CO-
IepiKaHueM IJIN OrpaHndYeHreM HACUJINA, YeM TeM, KakK ero n3dexars. Co Bpe-
meH KiaayseBuiia TeopeTHKY IOHSJIN, YTO BOMHA — 3T0 cepa aOCOTIOTHBIX II0-
HATHUI, ¥ YTO HEBO3MOYKHO IIBITATHCA 00y34aTh BOMHY; « yMEepPEeHHOE HACUJINE» ,
B €ro IOHUMAaHUU, BBOAUT B 3a0JIyKIeHNIE TaK Ke, KaK BHYTPEeHHEe IPOTUBO-
peunBoe yTBEPKAEHIE, IOTOMY UTO OPraHM30BaHHOE HaCHUJIMe IPUBOIUT K He-
YMOJHUMOMY HOABEMY CMEPTH U PaspylieHus. [losToMy HEKOTOpbIe Hartu(u-
CTCKUe MHcaTeJu YTBePIKIaIl, YTO KOHIEIIINA CIIPaBeAJINBOM BOMHLI — 9TO
OKCIOMOPOH.[23]

HecMmoTps Ha X pasJiMUHBIe TIOAXOAbI K BOMHE, MHOTHE Taliu(UCThI U T€O-
PETHKM CHpaBEIJINBO BOMHLI 3aMHTEPECOBAHLI B OCHOBHOM OJHUM U TE€M e
BommpocoM: «MoskeT Jin BOMHA OBITH OIIPaBJaHa C COMMAJIbHO-3TUYECKON MU
6OroCJIOBCKOM TOUuKU 3peHusi?» AOcosoTHo manuducrckue orsetol: «Her,
HuUKorza»?4, Torga Kak TeOpeTHKY CIPaBeAJINBOM BOMHLI CKasKyT: «HOrMa,
HO IPH YCJIOBUH, 4TO yca0BuA A, B u C BBIIIOJHAIOTCA, X 3TO 3HAUUT, 4TO X,
Y u Z ncnonb3yoTcsa» . Bojiee mo/Ie3HbIM II0AX00M Oy AeT TOT, KOTOPBIM HaUN-
HaeTcA ¢ 0oJiee KOHCTPYKTHUBHOI'O BOIIPOCA He O TOM, KaK WJIHU IIoUueMy BoIiHa

1913, Barrs, ‘The Just War Revisited’, in Read-
ingsin Christian Ethics: Volume 2: Issues and
Applications, D. Clark and R. Rakestraw (eds.)
(Grand Rapids: Barker Books, 1996), 504.

201 P, Weithman, ‘Augustine’s Political Phi-
losophy’, The Cambridge Companion to Augus-
tine, E. Stump and N. Kretzmann (eds.) (Cam-
bridge: Cambridge University Press, 2001),
247.

Theological Reflections /DCU, 2013

2110’Donovan, Just War, vii..

1221 Cahill, Love Your Enemies: Discipleship,
Pacifism,and Just War Theory (Minneapolis:
Fortress Press, 1994), 1.

23T, BErdel, ‘Is Just War Still an Oxymoron?’,
Criswell Theological Review, 2 (2007), 53-76.
241 Yoder, Nevertheless: The Varieties and
Shortcomings of Religious Pacifism
(Scottdale: Herald Press, 1971).
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MOJKEeT MJIM He MOYKeT ObITH MOPAJIbHO MJIM TEOJOIMYEeCKM OIpaBAaHa, HO O
TOM, KaKHe MeTOALI OyAyT CIIOCOOCTBOBATH OTMeHe BOMHBI. MOKHO TaK:Ke 3a-
naTh Bompoc: «Kakue MeToabl COBMECTHMBI KaK ¢ MOPaJIbHBIM BuaeHuem Ho-
BOI'0 3aBeTa, TaK U ¢ yOesKIeHUIMU PEeJIUTNO3HOM OOIMHEL, BEITEKAIOIIIMU 13
aTOT0 BUAeHUSA? » 2319170 0OCHOBHOI BOIIPOC 0 MUPOTBOPUECTBE, KOTOPLIN HapsA-
Iy ¢ bantucrckum BugeHneM MaxkKieHgoHa OymeT B IieHTpe BHUMAHUA B Tpe-
TheH YaCTH MOEH CTaThH’.

II. «MaunuaTussl npeodpasosanusi> CracceHa u «6GaNTHCTCKOE BUIEHUE >
MaxkKienzona Kak 0CHOBaHHS /ISl IPAKTHYECKOT0 0OTroCI0BUS
MHPOTBOpYECTBA

Bompoc o ToM, KaKue IpaKTUUeCKre MeTOAbl IPUBOIAT K MUPY, JEKUT B OC-
HOBe WHUIIMATUBEI 0 IMOIIeP;KAaHUI0 MUPa, yeTaHoBIeHHOoH CTacceHoM U KO-
MAHIOM U3 YUYEHBIX, FTOCYLAPCTBEHHBIX JOJMKHOCTHLIX JIUI] 1 IIOJUTUKOB, IIPU-
BJIEUEHHEBIX M3 PA3HEIX CIIEKTPOB YOXKJeHUI: KaK XPUCTHAH, TAK U HEBEPYIO-
mux.28 CracceH 06eCIIOKOEH BOIIPOCOM O TOM, KaK IIOCTPOUTH TEOPUIO IIOALEP-
JKaHUsA MUPa, KOTOpasA MOrJia Obl OBITh IPUHATA BCEMHU «T00pOsKeaTeIbHBIMUI
JIOABMHI», HE3AaBUCHMO OT X PEJIUTNO3HBIX ybexxkaenmii.?”l IIpemiosxenne
CracceHa, HA MOH B3IUISAL, COAEPKUT 3aYATKHN OCYII[eCTBUMOM TEOPUYN MUPOT-
BopuecTBa. OfHAKO eMy He XBaTaeT YCTOMUYNBOTO TEOJOTMYECKOT0 OCHOBAHHUS.
1 mymaio, 4TO 5TO — UMEHHO TOT MOMEHT, KOT/Ja MMOHATHEe “0alTHUCTCKOTO BU-
neuans”’ MakKiengoHa MosKeT OLITh UCIIOJIB30BAHO, YTOOBI BOCIIOJHUTD CYIIe-
CTBEHHBIN HeJOCTAIOIIN s/ieMeHT B Teopuu CracceHa.

CracceH cpaBHUBaeT AebaThl MEeKIY TEOPHEN CIIpaBe INBOM BOMHEI U IaIH-
(usmMoM ¢ «ABYMS JIOAbMHU, KOTOPBIE APEH(PYIOT CTPEMUTEIBHO K BOAOIAY,
CIOPSA O TOM, BO3PA3UTh JIU IPOTUB MIaJeHNA UJIN ONIPABIATE YUACTHE B KaTac-
Tpode». OH rOBOPUT, UTO HAM HYKEH « TPETUH YeJI0BEK B JIOLKE, KOTOPLIA BOB-
peMs VKasKeT Ha BO3MOMKHOCTh HAIIPABUTLCA K Oepery, IMOKAa ellle eCTh Bpe-
Msi» .28 HoBasa mapagurma Craccena o0ecrneunBaeT MOJE3HLIN M CBOEBPEMEH-
HBIA BBIXOJ M3 IIOCTOSHHBIX, 0€3pe3yJbTATHLIX 1e0aTOB MEXAY Pealns3MoM,
TeopHel CIIpaBeqINBOM BOMHBI 1 MAITu(pu3MOM. XOTs IIOAIEPKaHIe MUPA BbI-
TeKaeT M3 MIPEeAIIOJIOMKEeHN, UTO paspellleHre KOHPINKTA ABJIsSeTcA 00Ie
3aaueli Bcex JIIOMEN, He3aBUCUMO OT UX yOeKIeHUil 0 Bepe WU HeBepuwu,
CracceH nCIoIbL30BAJ B 3BHAUNTEIbHOU cTeneHu yueHue Mucyca ns Haropuoit
IIPOIIOBEIN, KOTOPYIO OH ONMMMCHIBAET KAK OCHOBAHME KJIACCUYECKON XPUCTHUAH-
CKOI Teopuu MupoTsopuecTsa.?”l Yuenue Nucyca, kak yreepsxgaer Craccen,
PACIIOJIOKEHO B «UeTHIPHAAIIATA TPUAJaX», KaxKIasd U3 KOTOPBIX COMEPIKUT

251 Richard Hays, The Moral Vision of the New
Testament (New York: HarperCollins, 1996),
esp. 317-346.

261 Stassen (ed.), Just Peacemaking: Ten Prac-
tices for Abolishing War (Cleveland: Pilgrim
Press, 1998).

27 Stassen (ed.), Just Peacemaking: Ten Prac-
tices, 5.
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[28] Stassen, ‘The Unity, Realism and Obliga-
toriness of Just Peacemaking Theory’, Jour-
nal of the Society of Christian Ethics 23
(2003), 177-178.

291 Stassen, Just Peacemaking: Transforming
Initiatives for Justice and Peace (Louisville:
John Knox Press, 1999), 36.
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yuenwue o (1) TpaguIIMOHHON IpaBeJHOCTH, (2) MOPOUYHOM ITUKJIE, U (3) MHUII-
aTuBe nmpeobpasoBanud.l*’! Ananusupysa rpeueckuii rekcr, CTacceH 3ameuaer,
YTO OCHOBHBIE IJIar0Jibl, HalileHHbIe, TJIAaBHBIM 00pa3oM, B TpeTell YacTu TPU-
ax Mucyca, 970 MHAIMATUBEI IpeodpasoBannd.’! Oty nuHuIMaTUBEI IIpeodpa-
30BaHUSA, YTBEPIKIAET OH, IBJIAIOTCA HOPMATUBHLIMY METOIAMU X PUCTUAHCKO-
r'o YYeHNUYECTBa, KOTOPbIe IIPUBOIAT K OTAeJIbHOMY U COI[MAJIbHOMY IIpeodpa-
30BaHU0. [IpuMeHAd HOHSATHE HOPMATUBHOM MIPAKTUKY B chepe MeKIyHaAPOI-
HoM mosmTuKu, Craccern GopMyaInpyeT AeCATh METOMOB IOAIePKaHUA MUPA,
KOTOPbIEe HAIIPABJIEHbI HA IUKBUIAIIAIO BOMHEI. ITH METOIbI HE ABJIAIOTCS ‘BbI-
COKVMH UIeajaMu’, a CKOPee «PeaJMCTUIHBIMH. .. METOAAMU, KOTOPHIE IMIIU-
PUYECKHUM IIyTeM JeMOHCTPHUDPYIOT CBOIO 3)(eKTUBHOCTD B IPEIOTBPAIICeHUHN
BOMHBI».[*2! OHu mOZOOHBI MHUIMATABAM IpeoOpasosanua Mucyca B TOM, 4TO
OHU «aBTOPUTETHBI U IPAKTUYHED» .33 MeTo bl ABIAIOTCA IMHAMUYHBIMY U B3a-
MMO3aBUCHMBIMU UHUITMATUBAMHU, KOTOPbIE CIIOCOGCTBYIOT MUPHBIM NCXOIaM B
curyarnuax u Kouduukre. [loguepkuBas B3auMoieficTBIe KaKI0r0 U3 JeCATHU
MeTo0B, CTacceH crioput ¢ Maiikiom Bectmopiera-BaiiTom o Tom, UTO 5T Me-
TOJIBI «IIOIePKUBAIOT U HYKIAIOTCS APYT B Ipyre». Bmecre, B3aumoaelicTBys,
9THU [AECATH METOLOB MOT'YT JOCTUTHYTH O0JIBIIIEl CIIPaBeINBOCTH U IIPEIOTBPAa-
TUTH MHOr'O BoIH» .4 ITogreepsxaenne CToCCEHOM HOPMATHBHON STHUYECKOM
[IEHHOCTH! B 3TUX METOJaX MOJIePIKAHUA MUPA COCTOUT B TOM, UTO OHU MOTYT
OBITH ITPOJEMOHCTPHUPOBAHBI OIBITHLIM IIYTEM, UTOOBI CTATh d(PPEeKTUBHLIMU
[IPY PEIIeHNN CUILHBIX KOHQIUKTOB. MeToabI Moiep:Kaunsa Mupa, JOKa3biBa-
€T OH, «ICTOPUYECKH YCTAHOBJIEHbI, KOHKPETHO HAOII0]aeMbl, OHM Pab0OTAIOT Ha
6J1ar0 MUpPa U MO3TOMY 3THUYECKY HOPMATUBHLI I 00A3aTeIbHbBI» .[5%]

Xorsa 2 HeKTUBHOCTD 9TUX METOJ0B MOKET 00eCIIeUNTh JOCTATOUHOE COITH-
aJbHO-3TUYECKOe OCHOBaHMeE JJIA IPaKTUUECKOI TeOPUU MUPOTBOPUECTBA, OC-
HOBAHHOTO HA 9TUX MeToJaX, 3 (eKTUBHOCTD, B CYIIIHOCTH, Aake eCJaU OHa
JOKasaHa SMINPUUYECKUM IIyTeM, He JaeT COOTBETCTBYIOIIUX OCHOBaHUII, HA
KOTOPBIX MOYKHO IIOCTPOUTH GOT'OCJIOBHE XPUCTHAHCKOTO MUPOTBOPUYECTBA.
CrpeMmsach 06ecIeunTh TEOJOTNUeCKUH UMOYJabc KoHIlennuu CTaccena o Mu-
poTBopuecTBe, JInza Kaxuji npeamnoaokuia, 4To «boJiee sBHAsI OOTOCIOBCKAs
CCBLIIKA Ha I'peX ... MOXKeT ycuanuTs ero [Craccena] yreepaxkgenns» .25 Omac-
HOCTBH TAKOTO IT0X0/a, OJHAKO, COCTOUT B TOM, UTO OH CKJIOHAETCS K PeaJins-
my Peifinxonbga Hubypa, aBrycTUHOBCK U aKIIEHT KOTOPOI'0 HAIIPaBJIeH Ha TO,
YTO BEe3JeCyII[HOCTh YEeJIOBEUECKOT0 I'pexa, Kak yreep:kaaer MaxKiaenmgon,

301 Stassen and Gushee, Kingdom Ethics: Fol-
lowing Jesus in Contemporary Context (Down-
er’s Grove: InterVarsity Press, 2003), 135;
Stassen, ‘The fourteen triads of the Sermon
on the Mount (Matthew 5:21-7:12)’, Journal
of Biblical Literature 122 (2003), 267-308.
311 Stassen, Just Peacemaking: Transforming
Initiatives, 43.

[321 Stassen, ‘Unity, Realism and Obligatori-
ness...”, 171.

331 Stassen, Just Peacemaking: Transforming
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Initiatives, 36.

341 G, Stassen and M. Westmoreland-White,
‘Defining Violence and Nonviolence’, Teach-
ing Peace: Nonviolence and the Liberal Arts
(Lanham: Rowman & Littlefield, 2003), 30.
351 Stassen, ‘Unity, Realism and Obligatori-
ness...”, 175.

361 I,, Cahill, “Just Peacemaking: Theory,
Practice, and Prospects’, Journal of the Soci-
ety of Christian Ethics, 23 (2003), 196.
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noapuiBaeT «d3PdeKTuBHOCTL CBATOTO [[yxa, uyToOBI CcleaTh JIIoAei Mog00HbI-
MU XPUCTY», 1 IpeHeOperaeT cuioiit BocKperieHnsa «B MOJb3y UCKJIIOUNTEIb-
Horo axiedTa Ha Kpecr».?1 Koxui yTBeps:kIaer, 4To TEOPHUA IO MOAIEPKa-
HUIO MUPA JO0JIXKHA HOAIePKUBATh IPAKTUKY «CHUJIOBOTO BMEIIATEeIbCTBA IJIA
COIMAJILHBIX M3MEHEHUI B MHTepecax ysa3BUMOTro».%! BeegeHne momoOHOM
MIPaKTUKY IIOJOPBET CBOeoOpasre MUPOTBOPUECKOIT TeOpuM, CPAaBHUB ee C IeH-
TPAJbHBIMU IPUHITUTIAMY TEOPUU CIIPABEAINBON BOMHBI, aKI[€HT KOTOPOM I10-
CTaBJIEH Ha BO3OOHOBJIEHNE HACUJINS BO MM HOAAEPIKKY IPABOCY IU.

Koxuin mpasa, yKasblBasi Ha TO, YTO TOJbKO MUPOTBOPUYECTBO, €CJIU OHO
SIBJIAETCSI OCHOBOM IJisA 00Imero GOrocJIOBUs MOAAEPIKAHUA MUPA, JOJIKHO
MMEeTh YeTKOe IIPEeCTAaBIeHNeM O GOTOCIOBCKUX YOEIKIEHUAX, KOTOPBIE ITPHU-
Ial0OT HOPMATHBHBIE IIEHHOCTHU 3TOU mpakTuke. Ee 60roc/ioBcKkoe ympapeHnue,
OIHAKO, HEYMECTHO. Boroc/ioBCcKHe aKIleHThl MUPOTBOPUECKOI TEOPUHU JOJIK-
HbI OCHOBBIBATHCSA He Ha MIOHATUH I'pexa, a Ha scxaTtonorun.? Crenya Moxe-
py, MakKaeHaoH cipaBeinBo HacTauBaeT HA TOM, UTO AJIsI XPUCTUAH «BOI-
POCHI O IIPOUYHOM MUPE HUKOTZA He MOTYT OBITH OTAEJIEHBI OT 9CXaTOJOTUU» U
YTO «9CXATOJIOTUSA U HAIle OTHOIIEeHWE K HMOAJeP:KaHUI0 MUPAa - IBe CTOPOHBI
OIHOM MOHETEI».[*0! MeToabl mOAAEP:KaHUA MUPA ABJIAITCA HOPMATUBHBIMH,
B IIEPBYIO OUepe b He IIOTOMY, UTO OHU IMIIMPUUECKUM IIYTEeM IIOKA3aJi, YTO
MOTYT IIPEJOTBPATUTH BONHY, HO IIOTOMY UTO OHM COBMECTHUMBI C MUPOJIIOOM-
BBIMU YO IeHUAMY, KOTOPbIe ChOPMUPOBAHEI YePE3 IIOBECTBOBATEIHLHOE BU-
menbe IlaperBa Boskusa, usnoxkennoro Uucycom B Haropuoii mpomosegu.4!!
MeTobpI MEPOTBOPYECTBA SBJISAIOTCA HOPMATUBHBIMHY C TOUKY 3PEHMU MOPAJIb-
HOT'O GOTOCJIOBUS, IOTOMY UTO OHU COOTBETCTBYIOT TOMY, uTo MakKiaeunmon
HA3BLIBAET «CHMBOJIOM OKUaeMOii chephl» , KOTOPHIH JOIKEH COCTOSATh B «HO-
BOM ITOPSIKEe MHTePAKTUBHOH JIT00BU — J100BU Bora K JrogaM u Jiro0Bu Jrtoaei
IPYT KO APYTy, Ja)ke K Bparam ... Ha mpumepe camoro Mucyca» .4 [Tna ocyie-
CTBJICHUS TEOPUU MOAAEPKAHNA MUPA, 5T HOPMaTUBHbBIE TPeOOBAHUSA B :KU3-
HU COBPEMEHHBIX ITocaenoBaresneii Mucyca JoaKHBI pACCMATPUBATHCA B COOT-
BETCTBHUU C MOPAJBHOM CHJION «pPeaJlMCTUYECKOr0 ITI0BeCTBOBaHMU»*31 0 «apa-
Me rocroactsa Bora» .[44]

Banrtucrckoe Bunenue MakKienmoHa, KOTopoe MogaepKuBaeT «obIree mo-
HUMaHNe 0 HaCTOAIIell XpUCTUAHCKOM O0II[MHEe KaK O IPUMUTUBHOM U 9CXAaTO-
JIOTUYECKOM OOIIUHE » , HAIIOMUHAET HaM, YTO «I[ePKOBb B HACTOSAIIEE BPEMS —
MIPUMUTHUBHASA [EPKOBb; MBI - ITocjaenoBareau Mucyca; mosToMy KOMaHIBI -
PECOBAHEI HEIIOCPEACTBEHHO HaM » .[45]

MEI ceroiHs OKa3bIBaeMCsA B KAUeCTBe YUACTHUKOB TOMH JKe UCTOPUM U BJOX-
HOBJIEHBI TE€M JKe BUAEHUEM IIapCTBa, KOTOpoe CPOPMUPOBATIO YOEKISHUA [Iep-

17 M(:C.Ien‘don, Ethics, 819. i 31 H. Frei, The Eclipse of Biblical Narrative:
[z:] Cahill, ‘Just Peacemaking’, 201. A Study in Eighteenth and Nineteenth Centu-
B9 Yoder, ‘Peace Without Eschatology’. ry Hermeneutics (New Haven: Yale Universi-
401 McClendon, Ethics, 317. ty Press, 1974), 16.

11 McClendon, Ethics, 309. 1441 Stassen and Gushee, Kingdom Ethics, 47.

“21 McClendon, Systematic Theology: Volume 451 McClendon, Ethics, 24-36.
II: Doctrine (Nashville: Abingdon, 1994), 67.
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BbIX YueHUKOB Uucyca. cTopus 06 Mucyce 1 ero mepBLIX YUEHHUKAaX «BCe elle
ABJIAETCS UCTOPUEH, KOTOpas (opMUpPYeT HAIIIK *KUSHU ceromusa».[*61 13 sro-
ro cJeayeT, UTO Hallle TOKAECTBO ¢ YUeHnKaMu BpeMeH Mucyca BOSHUKAeT 13
00111ero MOBECTBOBAHU . OTO MIPUBOAUT K (POPMUPOBAHUIO OOIITUX YOEIKISHUI,
TeX «MOPBLIBUCTHIX BEPOBAHNI, KOTOPLIE MBI IlepexkuBaeM» 4" 1 Koropeie «riry-
0OKO CBSA3aHBI C HAIIIMM BOCIPUATHAEM CEeTOLHAIIHEeR eiicTBUTeIbHOCTH » ,[48]

Takoe MoHNMAaHNE STUKU IIPEIJIATAeT BBIXO/ U3 0€CII0JIE3HOTO JOTMUYECKO-
ro noxxona K Ceamennomy Ilncannio, 0CHOBAHHOI'O HA IMIOMCKAX OTAEIbHBIX
CTUXOB, UYTOOLI JOKA3aTh OIPeeIeHHEIE IIPEAI0JOMKEHNA OTHOCUTEIBHO XPH-
CTHAHCKOTO YUYACTUA B BOOPYKEHHBIX KOHMINKTAX. TIeTHOCTh MOIBITKY 00-
CYAUTH JI00bIE 3a UJIX IPOTUB OOTOCIOBUI MUPOTBOPUYECTBA IOCPEACTBOM JIO-
rudeckoro ananmnsa TekctoB Hosoro 3aBera, n30IMPOBAHHBIX OT UX KOHTEK-
cTa, ObLIa JOKasaHa AeCATUIeTHUAMHU OecIIONHBIX mebaToB. OmgHAKO Kormga
Hogerii 3aBeT mpounTaH KaK « MHOTOCTOPOHHUM pacckas Ero [Mucyca] uctun-
HO JKUBHU», TOTJA JUHUS IPOUCXOKIEHUA MOKET ObITE IIPOCTIEKEeHA MEKIY
nepBeIMK yueHuKamu Uucyca u Ero yuenukamu ceroaus.*®! Yuenurku, Bos-
MOXKHO, MUBMEHWINCH, HO BuaeHUe IlapcTBa Bokbero ocrasoch TaKuM 3Ke. ITOT
apryMeHT IepeKJuKaeTcsa ¢ Habmomenuem Ilapyma IlapyiieBa o ToM, 4TO
«KayKABIA B CBOEH [esATeIbHOCTH PYKOBOACTBYETCSA COOCTBEHHLIM BUIEHUEM
TOJIKOBAHUS MUPA B COOTBETCTBUY CO CBOMM JIYUIIINM BJOXHOBEHNEM: B XPHUC-
THAHCKUX TEPMUHAX Uepes aHaCTATUUYeCKHe (MM 3CXaTOJOrnYecKue) yoesKie-
Hus» .[°% Teopusa CracceHa Mo MOAAEPKAHUIO MHPA, HECMOTPA HA OOJIbIIINE
IIpaKTUYeCKNe IPEeNMYIIeCTBA, IPUBICKAET CIAUIIKOM YIIPOIIEeHHYIO TPAEKTO-
puio us BugeHus mapcrsa Mucyca K COBpeMeHHBIM MeTodaM MUPHOTO Ipeod-
pasoBaHUA.

IIpenno:xenue CTacceHa MOTJIO GBITh YCUJIEHO 3a CUET IMOAXO00B TaKUX 00-
rocJioBoB, Kak MaxkKieumon u ITapyiiies, KOTOpbie UCCAEAYIOT JMHAMUUYECKOE
B3amMOJeHCcTBIEe Mexxay BugenreM IlapcTBa, MOPATBHBIMU YOEKICHUAMU U
COBPEMEHHBIMU METOJaMU XPUCTUAHCKOr0 yueHn4YecTBa. BMmecTo TOro, 4To0hl
SKCTPAIOJNPOBATh II€PeYeHb HOPMATHUBHBIX METOIOB HEIOCPEACTBEHHO OT
Bugenusd Hosoro 3aBera, 60jiee 60rocI0BCK U JKM3HECIIOCOOHBIM IIOAX0A0M 0Y-
IIeT NCCJIENOBATh TO, KAK MOPAJbHASA CIJIA PACCKA3a 0 BuAeHuu mapersa Uucy-
ca opMUpPYeT MHOMKECTBO YOeKIeHHBIX IIocaenosarenaeir Mucyca cerogusi, u
3aTeM MCIOJb30BATh 9TH YOEXKJeHNA B KaUueCTBe CPeCTBA OIPe e/ IeHNsI TOTO,
KaKue MeTOAbl B HAMOOJIBIIIEH CTEIeH! COOTBETCTBYIOT BHUAEHUIO JKUSHU B
ITapctBe Boxkbem. ITo — moaxon MaxkKaennona u ero yuerukos. [lorsarue o
TOM, YTO YOeUTEJIbHOE MHOMKECTBO PEJIUTMO3HBIX OOIUH — IJIABHEIN (heHOMe-
HOJIOTUYECKUI IeHTP XPUCTUAHCKOTO 60Tr0CJIOBCKOTO OTPAKEHUS, ABIAETCSA
OIHUM 13 OOJIBIIUX CIIOCOOHOCTEHN MPOHNKHOBEHUSA B CYTh, 3aBeIaeMbIX HAM

461 Parushev, ‘Walking in the Dawn of the Crossroads of European Reasoning, P. R.
Light’, 109. Parushev, O. Creanga and B. Brock (eds.) (Pra-
47 McClendon, Ethics, 22. gue: IBTS, 2007), 41.

[81P, R. Parushev, ‘Convictions and the Shape % McClendon, Ethics, 303.

of Moral Reasoning’, Ethical Thinking at the "% Parushev, “Convictions”, 50.
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Maxxkaengonom. AHasornuusiii akimeHT CTocceHa Ha IMpeoOpasoBaTEJIbHYIO
npakTuky Mucyca Kax cpefcTBa MUPHOI'O paspelleHnsa KOHPINKTA - OQUH U3
ero 0OJIBLINIMX BKJIAJO0B B COBPEMEHHYIO JUCKYCCHIO II0 9THKE BOMHBI X1 MUpA.
Penxo, ognaxo, monumanue MaxKieHJ0HA OTHOCUTEIBHO POJIN YOEKICHUA B
onpexgeaeHnu (POPMbI HPABCTBEHHOM KMU3HN PEINUTHMO3HEBIX OOIIMH CPaBHUBA-
au ¢ ugesamu CTacceHa OTHOCHUTEILHO HOPMATHUBHOIO 3HAUEHUA TpaHchopMa-
muu metonosl®ll. 1 Hu ogHa 13 KOoHIEnInil (HaCKOJIbKO MHE U3BECTHO, 110 Kpaii-
Heil Mepe) He oOpalljaeT BHUMAaHNE Ha TO, KAK KOHCTPYKTUBHBIN CUHTE3 IJIaB-
HBIX UAeil 3TUX KJIIUeBbIX O0TOCIOBOB MOXKET ObITH UCIIOJIb30BaH AJISA IIOCTPO-
€HUA YCTOMUYMUBOTO GOTOCIOBUSA MU POTBOPUECTBA.

Moit apryMeHT 3aKJII0UYaeTCsa B TOM, UTO cuHTe3 moHaTusA CTacceHa 00 nHU-
muaTuBe Ipeodpa3oBaHUsd KAaK CPeACTBA JOCTHKEHUA MUPHOI'O paspelienns
KOHQIMKTHBIX cuTyanuii u yoe:xaenuit MakKaenmona o «banTucTckom Bue-
HUN», BHITEKAIOIIUX U3 MOHUMaHuA 0 MopajabHOoI cuiie IlapcTBa Bosxus, obec-
IIeYrBaeT KOHCTPYKTHUBHYIO TPETHIO IIEPCIEKTHBY, KOTOPAs OIMpaeTcd Ha
CUJILHEIE CTOPOHEI 000UX moJ0oKeHui. To, uero He XBaTaeT B OJHOM IIOAXOeE,
MOJKHO B3sATh U3 Apyroro. IlpuHuMas Bo BEHUMaHNe, 4To akieHT CTacceHa Ha
HOPMATHUBHYIO I[EHHOCTDH OTAEJbHBLIX METOOB YACTO IIOAPHIBAET POJIb BUIEHNS
mapcTtsa B GOPMUPOBAHUN YOEKIEHUHN, KOTOPbIe YIIPABIAIOT MOPAIbLHBIMU
BOoIIpocaMu Mupa u Hacuausa, y MakKiaeHgoHa ecTb TeHAEHIIUA COCPEIOTAYUN-
BaTbCA HA BUIAEHHUU 34 CUET IIPEeJOCTaBJICHUA JOCTATOUHBIX OCHOBAHUI IJIA
HOPMATUBHOM IEeHHOCTH MHAWBUAYAJIbHBIX METOHOB. OTO MOXKHO YBHUIETH B
namudpuuecKkoM moaxome MaKKJeHIOHA Ha 3aKJIOUNTEJIbHBIX CTPaHUIIAX
IJIABHOT'O TeKcTa «ITUKMH». Ilocjie paccMOTpeHHsA BOIIPOCA O TOM, OBLI JIU
Nucyc manmuducrom, MaxKiaeHI0H DpUXOIUT K 3aKJIOUEHHNIO, uTo Mucyc
«IIPU3BIBAJ ¥ PYKOBOAUJI IIPOIPAMMOM HEHACUJILCTBEHHOI'O JeHCTBUSI, KOTO-
poe IIpeodpas3oBaJIo ueJIoBeUecKoe IIoBeJeHne ero yyacTHuKoB» .4 Her, onua-
KO, HUKAKOI IIOIBITKY O0'bACHUTD IBHO, KaKHe METO/bI CBA3aHbI C TAKOM IIPO-
rpaMMOM MM IOYeMy TaKKhe MEeTOAbl HOPMATHUBHO 00A3aTeJbHBL IJIA Ceroj-
HAIMTHUX YueHUuKoB. C apyroii ctoporbl CTacceH uaeT Ha MHOTO€, YTOOBI OIIpe-
IeJUTh U paspaboTarTh oIpeaesieHHble 0COOEHHBIE KOHTEKCTHBIE METOMbI
yperyaupoBaHusa KOHGINKTOB, KOTOPEIE, KAK OH YTBEPyKIAET, IIPUBOAAT K 9M-
NUPUYECKU OUEeBUIHBIM PEe3yJIbTaTaM.

Haa CracceHa, ofHAKO, HOPMATHBHOE 000CHOBAHIE 3aKaHUMBAETCA TaM;
HeT HUKAKOIi IIONBITKY O0bACHUTD Ha 60r0CJIOBCKOM OCHOBaHUU, IIOUEMY Me-
TOABI MHUPOTBOPUYECTBA SABJAIOTCA HOPMATUBHBIMM. BalTHCTCKOE BUIEHIE
MaxkKieHnoHa BOCHOJHAET 9TOT HEeZOCTATOK, obecrmeunBasd «OOTOCIOBCKUIL
meHTp»®3 Treopun MmporsopuecTBa. B3sgThle B OTAEJLHOCTU, IIOSTOMY, HU
Craccen, Hu MakKieHgoH He MOTYT IIPEJOCTABUTL JOCTATOUHLIX OCHOBAHUIA
IJis OorocaoBusa MUpPOoTBOopUecTBa. C APYyroii CTOPOHEI, KOMIJIEKCHBIHN ITIOAXO0,
KOTODBIA coueTaeT B cebe CIIOCOOHOCThL NPOHUKHOBEHUA B CYTh apT'yMEHTOB

Bl Parushev, ‘Walking in the Dawn of the 1531 McClendon, Ethics, 26.
Light’, 110.
521 McClendon, Ethics, 309.
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Bubaenckme n CouManbHO-3TUHECKME OCHOBAHKSI BOrOCAOBKSI MUMPOTBOPYECTBA

Craccena u MaxkKiengona, Mo:KeT 00eCIIeUUTh TEOPETUUYECKOEe OCHOBaHUE,
Heo0XoauMoe IJI TOT0, YTOOBI IIOCTPOUTL 0OTOC/IOBUE MOAAeP:KaHUST MUpPAa,
KOTOpoe OyZeT I0JIe3HO B Pa3pellieHny HaCUJIbCTBeHHBIX KOH(PJINKTOB.

BbIBOA

JIuteparypublii TeopeTuk @pank Kepmoyn yTBep:kga, YTO KOHEIl NCTOPUU
IIOMOTAeT CO3AaTh COTJIacHe MEeKIYy CBOUMHU cocTaBHbIMU dyacTamu.*! Okcdop-
nckuii 6orocsoB IToar @Puagec, koMmMeHTHPYA aprymeHnT Kepmoyaa, oTMedaer:
«CMBICJI TOTO, UTO UCTOPHUA paboTaeT B HATPABJICHUY 3aKAHUYNBAIOITUXCA UK~
JIOB, COCTOUT IIPOCTO B «chronos» («TUK-TaK» 4YacoB) B MOMEHTHI kairos, T.e.
MOMEHTHI BpeMEeHM!, KOTOPbIE 3aII0JTHEHBI TEM, UTO COCTABJIAET YaCTh OOJIBIITO-
ro ucroJHenus».[*! Mak KyieHmoH mpenogaeT HaM BasKHOe OOTOCJIOBCKOE IIOHK-
MaHMe TOTO, UTO Y CEeTOMHAIITHUX PEJUTHO3HBIX OOINH, KaK aKTUBHBIX ydac-
THUKOB 010JIeIICKOT0 paccKasa, eCTb He3aMeHUMasi POJib B paboTe JJIs 3TOTO
«DOOJIBITIETO UCIIOTHEHU ST » . MeTOIbl MUPOTBOPUECTBA TAKUM 00pasoM Ieperie-
TaloTCA ¢ acXaTojormueckuM 3HaueHueM. [loBecTBoBaTepbHOE Bumenue Ilap-
cTBa BoKbero BIOXHOBJISAET CETOIHAIIIHEE PEJIUTUO3HOE 00IIIeCTBO HAZeK IO,
MMOPOKIEHHOM OKUIAaHWeM OKOHYATEJHHOI0 MCIOJHEHUA M KOHCOJIUIAAIIUU
mpaBJsieHus: Bora mocpecTBOM OIleHKY HAaPOAOB U IPUIIIECTBUSA XPUCTA. JAcXa-
TOJIOTUUYECKAA aKTYyaJIbHOCTh MUPOTBOPUYECKOM TEOPUHU TaKIKe TPUTAET CMBICT
¥ 3HAUEHUE IJI YCUJINH 10 IIONCKAaM MUPHBIN Pa3peIieHnii B CUTyal[uAX BOO-
py:keHHOro KoH(pIuUKTa. [Ipuaumaa Nucyca cepbe3HO, KAK IPOPOUYECKUIT I'0-
JIOC paguKaJbHON HPAaBCTBEHHOM KM3HU, TaKMe OOTOCJOBBI, KaK CTacceH u
MakKaengon, caenanu OOJBIIVIO YCJIYTY COBPEMEHHBIM IIOCJIENOBATEAM
HNucyca. I[Ipexnosxenue CTacceHa MO YCTAHOBJIEHUIO MUPA TTOCPEACTBOM AeCA-
T METOJOB MUPOTBOPUECTBA 00JIalaeT 3SHAUUTEJIbHLIMY 3acayramMmu. Basroe B
OTAEJBbHOCTH, OMHAKO, OHO He IIPEJIOCTABJAET PEJIUTUO3HOM OOIITMHE JOCTATOY-
HBI pecypc, 4TOOBI ITIOCTPOUTH HaZle:KHOe 60Tr0CJI0B1E MUPOTBOpUecTBa. Uepes
cBoe 0aNTUCTCKOE BUIeHNE U aHAJIN3 MUPOTBOPUYECKUX TPAKTUK PEJIUTHO3HBIX
obmuH, MakKaenmgoH npeaio:Kui moBecTBoBaTeabHOe Bugenue [lapcrea Bo-
JKUSA U IMOJHBIH T€OJIOTUUECKUIT HOPMATUBHBIH IMTOPAI0K MUPOTBOPUECTBA, KO-
TOPBIH AAeT TO, YeTo HegocTaeT B aHanuse CTacceHa.

Muorue BOIIPOCHI OTPOMHOI MOPAJIbHOM BEJIUYMHBI BOSHUKAIOT 13 3TOTO
cunTesa B3raanoB Craccena u MaxkKiieHa0oHA HA 3TUKY BOMHBI 1 Mupa. [Toka
HEeT BO3MOKHOCTU TOUHO YCTAHOBUTH, KaK 9Ta (popMyJia MOMKeET ObIThH IPpUMe-
HeHa K KOHKDPETHBIM CUTYaIlUsIM BOOPYKEHHOTO KOHMIMKTA Cpeau TPy C
a0COJII0THO Pa3HbIMU PEJIUTHO3HBIMHY YOEIKICHUIME. OTO, OJHAKO, MOYKET OKa-
3aThCH, BAXKHBIM I UHTEPECHBIM IPEeAMETOM JIA AaJbHEHIIIero uccaeJOBaHmA.
Hpyroii BasKHBIN MCCJIEeIOBATEJIbCKUI BOIPOC KAacaeTCsA OTHOIIEHUUN MEXIY
IEeJOCTHOCTHIO PaccKasa 01bIeliCKOr0o TeKCTa U MUPHBIMU YOEKISHUAMU pe-
JUTHO3HOI OOIIUHBI. ITO OTHOIIEHNE, I ObI CKas3aJll, HAXOAUTCS B IleHTpe 00-

BAF, Kermode, The Sense of an Ending: Stud- "1 P. Fiddes, The Promised End: Eschatology
ies in the Theory of Fiction (Oxford: Oxford in Theology and Literature (Oxford: Blackwell
University Press, 1968). Press, 2000), 9.
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Aoxkowya Cepa

TOCJIOBCKOM AMCKYCCUM O HPAaBCTBEHHOCTH BOWHBI U Mupa. Ecau B OyayIiiem
060T0CJIOBCKIE MUCKYCCUHN MOTYT OBITH PeaJr30BAHLI B 9TUX HAIPaBICHUSX,
BIIOJIHE BEPOATHO, UTO PEJIUTHO3HOE OOIIECTBO MOMKET CTATh HAMHOTO JIYUIIle
nHGOPMUPOBAHO 0 TOM, uTo HOoBBIN 3aBeT JOIJKEeH CKa3aThb O TOM MOXKET JIU
BOITHA Korga-iIn0o OLITH OIIpaBAaHa.

OpnHa 13 rJIaBHBIX 3a7a4, HAJOKEHHBIX HAa TPUKJIALHOTO 60T0CI0Ba, COCTO-
HUT B TOM, YTOOBI IIPOOYAUTDH PEJIUTHNO3HOE 00IIEeCTBO K CO3HAHUIO YO KIeHUI,
KOTOPBIE JIEXKAT B OCHOBE €TI0 II0AX0a K MOPaJIbHBIM IIpobsemam.8 ru yoex-
IEeHUs, eCJIV OHY ITPAaBUJIBHO 00pa30BaHbI, GOPMUPYIOTCSI MOPAJIHLHBIM BUAEHM-
eM, BRIPa’KEeHHBIM uepes moBecTBoBaume Hoeoro 3aBera. M3-3a cio:KHOTO Xa-
paKTepa « MHOTOCTOPOHHETO paccKasa» BumeHuda llapcTtBa Boskusa, 66170 OBbI
HEBO3MOKHBIM OTPAHUYUTH XPUCTUAHCKYUE YOEKIEHNUA OTHOCUTEIHLHO STUKU
BOIMHBI M MUPAa K KOHIEIITYaJIbHOMY OIIPeeIeHUIO NN TaKe « MOPaJIbHOM II0-
surnuun». TeMm He MeHee, CHHTE3 BCEr0 MUPOTBOpUecKoro merona CracceHa u
b6anTucTcKkoro sugeHua MakKiaengona obecneunBaeT, Ha MOM B3IV, aJekK-
BaTHOE OCHOBAaHMeE [JIs PaJUKAJIbHOTO O0TOCI0BUA MUPOTBOpPUecTBa. IIpob.ie-
Ma KaK MMEHHO 3TO ITPeJIoKeHre MOKeT ObITh IPUMeHeHO K KOHKPeTHOI cH-
TyaIluu BOOPYKEHHOTO KOH(JINKTA — 3TO BOIIPOC, KOTOPLI OyIeT paccMaTpu-
BAThCA B JAJTBHEHNIIINX NCCIEJOBAHUAX OOTOCIOBCKUX M COITMATBHO-3TUUECKUX
¥ IPAaBOBBIX OCHOBAHMU MOAIePsKAHUSI MUPA.

561 McClendon, Ethics, 22.
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The Biblical and Social-Ethical Grounds
for a Theology of Peacemaking in

Resolving Violent Conflicts

Joshua T. SEARLE, DCU, Donetsk, Ukraine

©]. T. Searle, 2013

INTRODUCTION

he question concerning when or whether it is per-

missible to engage in armed combat is one of the en-
during issues of Christian ethics. In this article I will
argue that, from a radical Christian perspective, real-
ism, pacifism and just war theory all fail to penetrate
to the heart of the issue about the morality of war, and
that each of these approaches fails to provide valid
theological or social ethical grounds for a theology of
peacemaking. Glen H. Stassen argues that the first
question we ask when we reason ethically about war
and peace, should not be ‘can such and such a war be
justified on theological or social ethical grounds?’,
but, ‘what steps should we be taking to prevent war and
what practices make for peace?’l!! The Christian and
the secular moralist come to these questions with cer-
tain common convictions (e.g. the inherent value of
human life, the need to preserve peaceful relationships
among peoples, etc.) upon which a certain moral con-
sensus can be built. However, although the secular so-
cial ethicist will judge the normative value of practic-
es by how effectively they deliver peace, this is not, I
will argue, the primary concern of the ethicist guided
by Christian convictions, who is bound to judge prac-
tices by the sole criteria of how faithfully they corre-
spond to the teachings of Jesus, regardless of their ef-
fectiveness in bringing about peace. For Jesus’ follow-
ers, obedience, as John Howard Yoder pointed out, is

1G. Stassen and D. Gushee, Kingdom Ethics: Following Jesus in Con-
temporary Context (Downer’s Grove: InterVarsity Press, 2003), 174.
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more important than effectiveness.[?l This article thus begins with an accep-
tance of the fact that the social ethical grounds and the biblical grounds will
never correspond entirely in providing justification for a theology of peace-
making. Nevertheless there remains a sufficient convictional base of common
concern to render possible a constructive dialogue between Christian biblical
ethics and secular ethical discourse and for Christian witness to the secular
perspectives.®l The extent to which such a dialogue can lead to a theology of
peacemaking in resolving violent conflict will be addressed in what follows.

As a way out of the traditional impasse between the advocates of just war,
realism and pacifism, I will draw on the ideas of Stassen and James Wm Mc-
Clendon, Jr. In a previous work I explored the ways in which Stassen’s trans-
forming initiatives and McClendon’s ‘baptist vision’ cohered to provide a
workable paradigm for understanding the moral relevance of the Sermon in
the Mount as a realistic resource for discipleship.[*! The political responsibil-
ity of discipleship is an important issue that follows logically from this
study.! The difference is that, whereas in that work I explored the issue of
spiritual formation and discipleship, the present article will examine the po-
litical responsibilities of discipleship in regard to Christian thinking about
peacemaking. By bringing Stassen and McClendon into conversation with
each other, I hope again to construct a third position which builds a synthe-
sis of the positive insights of their perspectives. Stassen’s emphasis on nor-
mative practices of peacemaking can be supplemented by McClendon’s ‘bap-
tist vision’, which provides the necessary theological justification of just
peacemaking theory. On these grounds I will argue that a theology of peace-
making is indeed justified on social ethical as well as biblical grounds, but I
will also maintain that the debate is highly complex and that it engages its
participants at the deepest level of their moral convictions.®!

I. The Failure of Realism, Pacifism and Just War Theory to Establish a
Workable Basis for a Theology of Peacemaking in Resolving Violent Conflicts

The debate concerning Christian participation in armed conflict, as McClen-
don has rightly pointed out, is not a matter of rational, clear thinking versus

21Yoder, ‘Peace Without Eschatology’ (1954),
in The Royal Priesthood: Essays Ecclesiasti-
cal and Ecumenical (Grand Rapids: Eerdmans,
1994), 147.

81 John Howard Yoder offered a mapping of
forms of witness in regard to different Chris-
tian traditions in his important work The
Christian Witness to the State (Newton, Kan-
sas: Faith and Life Press, 1977).

41 JoshuaT. Searle, ‘The Sermon on the Mount:
a Realistic Resource for Christian Discipleship
and Spiritual Formation?’, in Journal of Euro-
pean Baptist Studies 9 (January, 2009), 38-50.
51 See also John Howard Yoder, Discipleship
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as Political Responsibility, trans. T. J. Geddert
(Scottdale, Pennsylvania: Herald Press,
2003).

61 Another legitimate way to approach the
question of whether a theology of peacemak-
ing can be justified on biblical or social ethi-
cal grounds would be to conduct a detailed ex-
egetical analysis of specific biblical texts
which refer to issues of war and peace. Read-
ers in search of such an approach may wish to
consult William Swartley’s challenging and
lucid work, entitled, Covenant of Peace: The
Missing Piecein New Testament Theology and
Ethics (Grand Rapids: Eerdmans, 2006).
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The Biblical and Social-Ethical Grounds for a Theology of Peacemaking

irrationality and irresponsibility.[” Each approach to ethical thinking about
war constitutes a distinctive tradition of moral discourse that appliesits own
ethical criteria to judge whether it is right or wrong to engage in violent con-
flict. The origins of political realism, as a means of addressing (or evading)
the moral issues raised by war, can be traced back to the works of Thucydides.
The political thought of Machiavelli and Hobbes has also been associated with
realism. Leading twentieth-century representatives of this tradition include
Reinhold Niebuhr, Hans Morgenthau and Henry Kissinger.®! Realism main-
tains that it is impossible to judge international affairs and matters of war
and peace by applying moral criteria, for these activities are seen to ‘lie be-
yond (or beneath) moral judgement.’™® Thus, since from the realist perspec-
tive, it is ‘wrong or impossible to think morally about war’[1%, any attempt to
ground a theology of peacemaking in social ethical or biblical principles is
fundamentally misconceived.

Detailed scholarly refutations of realism have already been written and it
is not my aim to rehearse the arguments in detail. It is important, neverthe-
less, to point out some basic flaws in realist reasoning.[*!1 The most fundamen-
tal fallacy in realist thinking is the failure to see that states, like people, are
‘free ... to act on the basis of moral commitments and conceptions of jus-
tice.’l?1 To claim that war is merely a product of the interplay between the
conflicting interests of states seems unhelpfully fatalistic, and in the nucle-
ar age in which we now live, positively dangerous. Despite the inevitable ‘fact
of sin’ and the ‘sinful character of man’*?l, such negative assessments of hu-
man nature must not become an excuse for casually accepting the Hobbesian
depiction of human beings in a ‘state of nature’ as a normative or even accu-
rate characterisation of human nature. Nor would it logical to posit that this
negative depiction (even if true) impels us necessarily to accept war and in-
ternational anarchy as the default conditions of global politics. As Michael
Walzer, a leading critic of realism, has argued, war is ‘a human action, pur-
posive and premeditated, for whose effects someone is responsible.’['

Just war theory, which dates back at least as far as Augustinel*’l, was es-
tablished on a systematic theological basis in the writings of the sixteenth-
century Salamanca school of political jurisprudence.l!811t has been revived in

71 McClendon, Systematic Theology: Ethics
(Nashville: Abingdon, 2002), 313.

81 B. Orend, Michael Walzer on War and Jus-
tice (Cardiff: University of Wales Press,
2000), 61.

BIM. Walzer, Just and Unjust Wars: A Moral
Argument with Historical Illustrations (New
York: Basic Books, 1977), 3.

191 John Howard Yoder, When War is Unjust
(Eugene: Wipf and Stock, 1996), 1.

1 See, Walzer, Just and Unjust Wars, 3-20.
121 0rend, Walzer, 63.

8IR. Niebuhr in, The Essential Reinhold Nie-
buhr, edited by R. McAfee Brown (New Haven:
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Yale University Press, 1986), 102-103.

M1 Walzer, Just and Unjust Wars, 15.

151 Yoder claims that the rudiments of a theo-
ry of just war can be found in the writings of
Augustine’s earlier contemporary, Ambrose.
See Yoder, When War is Unjust, 1.

(161 A leading representative of this school was
Francisco de Vitoria (c. 1492-1546). James
Turner Johnson argues that Vitoria’s writings
contain ‘the first clear and complete statement
of what has come to be conceived as the classic
requirements of the doctrine of just war.’ See
Johnson, ‘Morality and Force in Statecraft’,
in Love and Society: Essays in honour of Paul
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contemporary discourse, notably by the social ethicist, Michael Walzer and
the theologian, Oliver O’Donovan.l'M A proper critical appraisal of the respec-
tive merits of just war theory (and of realism and pacifism) must understand
it as an attempt to hold together the ideals of peace, love and justice in a sus-
tainable equilibrium that corresponds with the ideals of social justice and
moral responsibility.'® The degree to which one ideal is emphasised or takes
precedence over another will depend upon the moral convictions of the per-
son concerned and those of his or her community, which, in the case of theo-
logical justification, determines one’s interpretation of the biblical text.[%
Whereas pacifists are inclined by their convictions to place peace above jus-
tice in the moral hierarchy, just war theorists are apt to do the opposite or to
claim that justice is somehow ethically antecedent to peace or love. The most
common charge that just war theorists and realists bring against pacifism is
that pacifists are guilty of moral irresponsibility in refusing to defend jus-
tice.2%7 They have thus been accused of ‘Pilatism’ in attempting to ‘wash their
hands’ of responsibility in order to maintain their moral purity.?!! Just war
theorists hold that justice is the overriding concern of God and that in some
cases the imperative of justice overrides even that of peace or love. Thus some
Christian ethicists argue that justice is the precondition of peace. Jerram
Barrs states that, ‘peace cannot come unless there is justice’ and that there
are ‘far more prayers for justice in the Bible than there are prayers for peace’,
which, it is argued, provides theological grounds for the Christian’s right to
engage in violent conflict in the name of restoring justice.?2! Augustine main-
tained that it is sometimes necessary to resort to violence, and even to kill,
in order to preserve the lives of the innocent, provided that the act of killing
proceeds from a motive of love.?3] The preoccupation with the restoration of
justice, which has been a characteristic tenet of just war thinking since the
time of Augustine, has continued to the present day. Thus O’Donovan, who
has recently offered a highly nuanced defence of just war theory in the wake
of the tensions leading up to the war in Iraq, has argued that this tradition of
moral reasoning is essentially concerned with establishing ‘a proposal for
doing justice in the theatre of war.’24

Ramsey, edited by J. Johnson and D. Smith
(Missoula: Scholars Press, 1974), 95.

17 O’Donovan, The Just War Revisited (Ox-
ford: Oxford University Press, 2003). Nota-
bly, O’Donovan’s position led to his support-
ing the disastrous American-led invasion of
Iraqin 2003. His most lucid critic on this point
was the then Archbishop of Canterbury, Row-
an Williams.

(81T am indebted to Parush Parushev for this
insight.

(199 McClendon, Ethics, 21-24.

[201 The classic statement of this position can
be found in Reinhold Niebuhr’s pamphlet,
‘Why the Christian Church Is Not Pacifist’.
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See, The Essential Reinhold Niebuhr,102-119.
211 A, Weaver, ‘Unjust Lies, Just Wars? A
Christian Pacifist Conversation with August-
ine’, Journal of Religious Ethics 21 (2001), 51.
221 J, Barrs, ‘The Just War Revisited’, in
Readings in Christian Ethics: Volume 2: Is-
sues and Applications, edited by D. Clark and
R. Rakestraw (Grand Rapids: Barker Books,
1996), 504.

[231 P, Weithman, ‘Augustine’s Political Phi-
losophy’, in The Cambridge Companion to Au-
gustine, edited by E. Stump and N. Kretzmann
(Cambridge: Cambridge University Press,
2001), 247.

240’Donovan, Just War, vii.
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Given their overriding concern for justice, it seems ironic that many just
war theorists fail to do justice to the goal for which they purport to be aim-
ing, namely, to avoid violent conflict. Lisa Cahill has argued that both just
war theory and pacifism ‘arise out of a common concern to avoid violence.’[?%
This, however, is not entirely accurate. Just war theory is more concerned
with containing or limiting violence than with avoiding it. Ever since Clause-
witz, theorists have understood that war is the realm of absolutes and that it
is impossible to attempt to contain war; ‘moderate violence’, it is argued, is
misleading as well as self-contradictory statement because organised violence
leads to an inexorable escalation of death and destruction. Therefore some
pacifist writers have argued that the conception of just war is an oxymoron.26

Despite their different approaches to war, many pacifists and just war
theorists are concerned essentially with the same question: ‘can war be justi-
fied from a social ethical or theological point of view?’ The absolute pacifist
answers, ‘No, never’,[? whereas the just war theorist answers, ‘Sometimes,
provided that conditions a, b and ¢ are met and that means x, y and z are used.’
A more helpful approach would be one which begins with a more constructive
question, not about how or why war can or cannot be morally or theologically
justified, but about what kind of practices will be conducive to the abolition
of war. It might also be asked: ‘what practices are consistent with both the
moral vision of the New Testament and the convictions of the faith commu-
nity that arise from this vision?’?®! This is the basic question of just peace-
making, which alongside McClendon’s baptist vision, will be the focus of
Part II.

II. Stassen’s ‘Transforming Initiatives’ and McClendon’s ‘baptist vision’
as Grounds for a Workable Theology of Peacemaking

The question of what kind of practices lead to peace lies at the heart of just
peacemaking initiative established by Stassen and a team of scholars, public
officials and policy makers, drawn from a broad spectrum of people of Chris-
tian and non-faith convictions.?”! Stassen is concerned with the question of

(251 Cahill, Love Your Enemies: Discipleship,
Pacifism, and Just War Theory (Minneapolis:
Fortress Press, 1994), 1

261 T, Erdel, ‘Is Just War Still an Oxymoron?’,
Criswell Theological Review, 2 (2007), 53-76.
271 Much of the scholarship has tended to em-
phasise the multiplicity of convictions within
pacifism, as, for example Yoder has done in
his Nevertheless: The Varieties and Shortcom-
ings of Religious Pacifism (Scottdale: Herald
Press, 1971). Notwithstanding considerable
diversity, all pacifists share the base convic-
tion that war is morally wrong, even though
they argue this point on different theological
or social ethical grounds. It is, for instance,
perfectly possible for one to be an atheist or
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agnostic and still be a pacifist by conviction,
as the example of Bertrand Russell clearly
demonstrates.

281 The phrase, ‘moral vision of the New Tes-
tament’ is the name of an influential book by
Richard Hays: The Moral Vision of the New
Testament (New York: HarperCollins, 1996).
In pages 317-346, Hays applies his vision to
the issue of peace and war and concludes that
‘from Matthew to Revelation we find a con-
sistent witness against violence and a calling
to the community to follow the example of
Jesus in accepting suffering rather than in-
flicting it’ (332). Hays offers a stimulating
discussion which presents a convincing case
for a theology of just peacemaking.
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how to construct a theory of peacemaking that could be accepted by all ‘peo-
ple of goodwill’ regardless of their religious convictions.*? Stassen’s propos-
al, I will argue, contains the rudiments of a workable theory of peacemaking.
What it lacks, however, is a sustainable theological basis. I will argue that this
is where McClendon’s notion of the “baptist vision” can be used to supply this
essential missing piece in Stassen’s theory.

Stassen compares the debate between just war theory and pacifism to ‘two
persons drifting rapidly toward a waterfall, arguing whether to protest
against the fall or to justify taking part in the catastrophe.’ He suggests that
we need, ‘a third person in the boat who asks early about initiatives to head
for the shore while there is still time.’®! Stassen’s new paradigm provides a
helpful and timely way out of the circular, ineffectual debate between real-
ism, just war theory and pacifism. Although just peacemaking proceeds from
the assumption that conflict resolution is a common concern of all humans,
regardless of their faith or non-faith convictions, Stassen has made consid-
erable use of Jesus’ teachings in the Sermon on the Mount, which he describes
as the locus classicus of Christian peacemaking theory.??! Jesus’ teaching,
argues Stassen, is arranged into ‘fourteen triads’, each of which contains a
teaching on (1) traditional righteousness; (2) a vicious cycle; and (3) a trans-
forming initiative.®3 From his analysis of the Greek text, Stassen points out
that the imperative verbs are to be found mainly in the third part of Jesus’
triads, the transforming initiatives.®¥ These transforming initiatives, he
argues, are normative practices of Christian discipleship which lead to indi-
vidual and social transformation. Applying the notion of normative practic-
es to the sphere of international politics, Stassen formulates ten practices of
just peacemaking that aim to abolish war.[?%! These practices are not ‘high
ideals’, but rather ‘realistic ... practices that are empirically demonstrating
their effectiveness in preventing war.’[3¢1 They are similar to Jesus transform-
ing initiatives in that they are ‘authoritative and practical.’® The practices
are dynamic and interdependent initiatives that promote peaceful outcomes

291 Glen Stassen (ed.), Just Peacemaking: Ten
Practices for Abolishing War (Cleveland: Pil-
grim Press, 1998).

801 ‘fWe purposely fashioned the wording of the
ten practices of just peacemaking’, writes
Stassen, ‘so that they could be adopted by per-
sons of many faiths or no official faith.” See,
Stassen (ed.), Just Peacemaking: Ten Practic-
es, 5.

[311 Stassen, ‘The Unity, Realism and Obliga-
toriness of Just Peacemaking Theory’, Journal
of the Society of Christian Ethics 23 (2003),
177-178.

321 Stassen, Just Peacemaking: Transforming
Initiatives for Justice and Peace (Louisville:
John Knox Press, 1999), 36.

331 Stassen and Gushee, Kingdom Ethics: Fol-
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lowing Jesus in Contemporary Context (Down-
er’s Grove: InterVarsity Press, 2003), 135;
Stassen, ‘The fourteen triads of the Sermon
on the Mount (Matthew 5:21-7:12)’, Journal
of Biblical Literature 122 (2003), 267-308.
341 Stassen, Just Peacemaking: Transforming
Initiatives, 43.

351 These practices, which are arranged under
three headings, ‘Peacemaking Initiatives’,
‘Justice’ and ‘Love and Community’ are list-
ed and expounded in the book which Stassen
edited, Just Peacemaking: Ten Practices for
Abolishing War.

[36] Stassen, ‘Unity, Realism and Obligatori-
ness...”, 171.

37 Stassen, Just Peacemaking: Transforming
Initiatives, 36.
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in situations and conflict. Emphasising the reciprocity of each of the ten prac-
tices, Stassen argues with Michael Westmoreland-White that these practic-
es ‘support and need each other. Together, working in synergy, the ten prac-
tices can achieve greater justice and prevent many wars.’3® Stassen’s justi-
fication for the normative ethical value for these practices of just peacemak-
ing is that they can be empirically demonstrated to be effective in resolving
violent conflicts. The practices of just peacemaking, he argues, are ‘histori-
cally situated, concretely observable, they work together for peace and they
are therefore ethically normative or obligatory.’3%

Whilst the effectiveness of these practices may provide sufficient social
ethical grounds for a workable theory of just peacemaking based on these
practices, effectiveness per se, no matter how empirically demonstrable, does
not provide adequate grounds on which to construct a theology of Christian
peacemaking. Seeking to provide theological impetus to Stassen’s conception
of just peacemaking, Lisa Cahill has already proposed that ‘a more explicit
theological reference to sin ... could strengthen his [Stassen’s] proposal.’’]
The danger of such an approach, however, is that it inclines towards the
realism of Reinhold Niebuhr, whose Augustinian emphasis on the ubiquity
of human sin, as McClendon points out, undermines ‘the efficacy of the Holy
Spirit to make people Christlike’ and neglects the power of the Resurrection
‘in favour of an exclusive emphasis on the Cross.’™!! Cahill argues that just
peacemaking theory should contain the practice of ‘forceful intervention for
social change in the interests of the vulnerable.’*?! The insertion of such a
practice would undermine the distinctiveness of just peacemaking theory by
aligning it with the central tenets of just war theory with its emphasis on
restorative violence in the name of upholding justice.

Cahill isright to point out that just peacemaking, if it is to provide a basis
for a general theology of peacemaking, must be clearer about the theological
convictions which confer normative value on its practices. Her theological
emphasis, however, is misplaced. The theological emphasis of just
peacemaking theory should not be on the concept of sin but on eschatology.*®!
Following Yoder, McClendon rightly insists that for Christians, ‘questions
about lasting peace can never be separated from eschatology’ and that
‘eschatology and our attitude to peacemaking are two sides of a single coin.’[*4
The practices of just peacemaking are normative, not primarily because they
can be empirically shown to prevent war, but because they are consistent with

331 G. Stassen and M. Westmoreland-White,
‘Defining Violence and Nonviolence’, in
Teaching Peace: Nonviolence and the Liberal
Arts (Lanham: Rowman & Littlefield, 2003),
30.

1391 Stassen, ‘Unity, Realism and Obligatori-
ness...”, 175.

[4017,, Cahill, Just Peacemaking: Theory, Prac-
tice, and Prospects’, Journal of the Society of
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Christian Ethics, 23 (2003), 196.

411 McClendon, Ethics, 319.

421 Cahill, ‘Just Peacemaking’, 201.

431 See Yoder, ‘Peace Without Eschatology’,
in which the author argued that Christian
peacemaking theory could not be separated
from biblical eschatology.

441 McClendon, Ethics, 317.
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the peaceable convictions that are formed through the narrative vision of the
kingdom of God as set out by Jesus in the Sermon on the Mount.[*? The
practices of just peacemaking are normative from the standpoint of moral
theology because they correspond with what McClendon calls ‘the character
of the expected realm’, which is to consist in ‘a new order of interactive love —
God’s love to people and people’s love one to another, even to enemies... as
exemplified by Jesus himself.’™% For the practices of just peacemaking theory
to have a normative claim on the lives of Jesus’ contemporary followers they
must be seen to correspond with the moral force of the ‘realistic narrative’"
of the ‘drama of the reign of God.’™ McClendon’s baptist vision, which
maintains ‘a shared awareness of the present Christian community as the
primitive community and the eschatological community’*®!, reminds us that
‘the church now is the primitive church; we are Jesus’ followers; the commands
are addressed directly to us.’®® We today find ourselves as participants in the
same story and inspired by the same kingdom vision that shaped the convictions
of Jesus’ first disciples. The story of Jesus and his first disciples ‘is still the
story that shapes our lives today.’®! It follows that our identity with the
disciples of Jesus’ day arises out of a common narrative which leads to the
formation of shared convictions, those ‘gusty beliefs that I live out’®# and
which are ‘intimately related to our perception of ultimate reality.’t3!

Such a convictional understanding of morality offers a way out of the un-
availing propositional approach to the Scriptures, which looks for individu-
al verses in order to substantiate a certain presupposition regarding Chris-
tian participation in armed conflict.®* The futility of trying to argue either
for or against a theology of peacemaking through a propositional analysis of
New Testament texts isolated from their narrative setting has been proved

451 Tbid., 309.

461 J, McClendon, Systematic Theology: Vol-
ume II: Doctrine (Nashville: Abingdon, 1994),
67.

41 H. Frei, The Eclipse of Biblical Narrative:
A Study in Eighteenth and Nineteenth Centu-
ry Hermeneutics (New Haven: Yale Universi-
ty Press, 1974).

481 Stassen and Gushee, Kingdom Ethics, 47.
491 McClendon, Ethics, 30. McClendon delib-
erately uses the lower case ‘b’ in baptist, rath-
er than the upper case ‘B’ in order to empha-
sise that this vision is not restricted to a
specific “Baptist” denomination, but encom-
passes a whole range of expressions of the
church that are associated with the tradition
of the Radical Reformation. (Ethics, 26-34).
501 Tbid., 32.

511 Parushev, ‘Walking in the Dawn of the
Light’, 109.

521 McClendon, Ethics, 22.

B3P, R. Parushev, ‘Convictions and the Shape
of Moral Reasoning’, in Ethical Thinking at
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the Crossroads of European Reasoning, edited
by P. R. Parushev, O. Creanga and B. Brock
(Prague: IBTS, 2007), 41.

54 A crude example of this can be found in the
writings of the German army general,
Friedrich von Bernhardi’s militant polemic in
Germany and the Next War (Charleston: Bib-
lioBazaar, 2006). Writing just before the out-
break of war, Bernhardi wrote, that Christian-
ity ‘tells us to love our individual enemies, but
does not remove the conception of enmity.
Christ Himself said: “I am not come to send
peace on earth, but a sword” (Matthew 10:34).
His teaching can never be adduced as an argu-
ment against the universal law of struggle.
There never was a religion which was more
combative than Christianity. Combat, moral
combat, is its very essence’ (Ibid., 33). Rich-
ard Hays argues that those who use such texts
(as Matthew 10:34) to justify Christian mili-
tarism, ‘commit an act of extraordinary
hermeneutical violence against the text’ (Mor-
al Vision, 333).
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by decades of fruitless debate. When the New Testament is read as a ‘many-
sided narrative of his [Jesus’] incarnate life’, however, a line of descent can
be traced between Jesus’ first disciples and the disciples of today.?®! The dis-
ciples may have changed but the vision of the kingdom of God remains the
same. This argument is consistent with Parush Parushev’s observation that
‘one is guided by his or her vision of construing the world according to their
best inspirations: in Christian terms, by their anastatic (or eschatological)
convictions.’®® Stassen’s just peacemaking theory, despite great practical
merits, draws a too simplistic trajectory from the kingdom vision of Jesus to
contemporary practices of peaceful transformation.

Stassen’s proposal could be strengthened by the kind of approach of theo-
logians such as McClendon and Parushev, who explore the dynamic interac-
tion between the kingdom vision, moral convictions and contemporary prac-
tices of Christian discipleship. Instead of extrapolating a list of normative
practices directly from the vision of the New Testament, a more theological-
ly viable approach would be to examine how the moral force of the narrative
of Jesus’ kingdom vision shapes the convictional subsets of Jesus’ followers
today, and then to use these convictions as a means of determining which
practices correspond most closely with the vision of life in the kingdom of
God. This is the approach of McClendon and his students. The notion that the
convictional subset of a faith community is the main phenomenological cen-
tre of Christian theological reflection is one of the great insights bequeathed
to us by McClendon. Likewise Stassen’s emphasis on the transforming prac-
tices of Jesus as means for peaceful resolution of conflict is one of his great
contributions to the contemporary debate over the ethics of war and peace.
Rarely, however, have McClendon’s insights regarding the role of convictions
in determining the shape of the moral life of the faith community been com-
pared with Stassen’s insights regarding the normative value of transforming
practices,’® and non-one (to my knowledge, at least) has considered at any
length how a constructive synthesis of the key insights of these key theolo-
gians could be used to construct a sustainable theology of peacemaking.

My argument is that the synthesis of Stassen’s notion of transforming
initiatives as means to bring about peaceful resolution to situations of conflict
and McClendon’s ‘baptist vision’ of convictions arising from a narrative
understanding of the moral force of the kingdom of God provides a
constructive third perspective that draws on the strengths of both positions.
What is lacking in one approach is supplied by the other. Whereas Stassen’s
emphasis on the normative value of individual practices often undermines the
role of the kingdom vision in shaping convictions that govern moral issues
of peace and violence, McClendon has a tendency to focus on the vision at the

551 McClendon, Ethics, 303. of two distinct moral theologians: James Wm.
561 Parushev, ‘Convictions’, 50. McClendon, Jr., and Glen Harold Stassen. Both
7 Parushev comments on the ‘remarkably are widely published and read but rarely com-
complementary development in the thoughts pared.” (Walkingin the Dawn of the Light, 110).
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expense of giving sufficient justification for the normative value of
individual practices. This is evident in McClendon’s treatment of pacifism in
the final pages of the main text of Ethics. After considering the question of
whether Jesus was a pacifist, McClendon concludes that Jesus ‘evoked and
guided a program of nonviolent action that transformed human conduct for
its participants.’®® There is, however, no attempt to explain explicitly what
kind of practices are associated with such a program or why such practices
are normatively binding for today’s disciples. Conversely, Stassen goes to
great lengths to define and elaborate certain specific contextual practices of
conflict resolution, which, he argues, yield empirically demonstrable results.
For Stassen, however, the normative justification ends there; there is no
attempt to explain why the practices of just peacemaking are normative on
theological grounds. McClendon’s baptist vision supplies this deficiency by
providing a ‘theological centre’®® for just peacemaking Theory. Taken in
isolation, therefore, neither Stassen nor McClendon can provide adequate
grounds for a theology of peacemaking. On the other hand, an integrated
perspective, which combines the insights of Stassen and McClendon, can
provide a theoretical basis necessary in order to construct a theology of
peacemaking that will be of use in resolving violent conflicts.

CONCLUSION

The literary theorist Frank Kermode has argued that the end of a story helps
to create concord between its component parts.[%! The Oxford theologian, Paul
Fiddes, commenting on Kermode’s argument, notes that, ‘the sense that the
story is working towards an ending turns mere chronos (the ‘tick-tock’ of the
clock) into moments of kairos, points of time filled with the significance of
being part of a larger fulfilment.’%1 McClendon teaches us the important
theological notion that as active participants in the biblical narrative, today’s
faith communities have an indispensable role to play in working towards this
‘larger fulfilment.’ The practices of just peacemaking are thus infused with
eschatological significance. The narrative vision of the kingdom of God in-
spires the present day faith community with the hope engendered by expec-
tation of the final fulfilment and consolidation of God’s reign through the
judging of the nations and the coming of Christ. The eschatological urgency
of peacemaking also gives meaning and significance to the ongoing efforts to
find peaceful resolutions to situations of violent conflict. By taking Jesus
seriously as a prophetic voice for radical moral living, theologians such as
Stassen and McClendon have done a great service to Jesus’ present-day fol-
lowers. Stassen’s proposal for establishing peace through the ten practices of

581 McClendon, Ethics, 309. University Press, 1968).

591 Tbid., 26. 611 P, Fiddes, The Promised End: Eschatology
[601F, Kermode, The Sense of an Ending: Stud- in Theology and Literature (Oxford: Blackwell
ies in the Theory of Fiction (Oxford: Oxford Press, 2000), 9.
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just peacemaking possesses considerable merit. Taken in isolation, however,
his proposal does not furnish the faith community with sufficient theologi-
cal resources with which to construct a robust theology of peacemaking.
Through his baptist vision and his analysis of the peaceable convictional sub-
sets of the faith community, McClendon has presented a narrative vision of
the kingdom of God and an overall theological normative account of just
peacemaking, which supplies what is lacking in Stassen’s analysis.

Many questions of great moral magnitude arise from this synthesis of the
insights of Stassen and McClendon into the ethics of war and peace. The lim-
itations of time and space have precluded any attempt to establish exactly how
this formula could be applied to specific situations of violent conflict among
groups with vastly different religious convictions. This, however, may prove
to be an important and interesting focus for further research. Another im-
portant research question concerns the relationship between the narrative
integrity of the biblical text and the peaceable convictions of the faith com-
munity. This relationship, I would argue, lies at the heart of the theological
debate over the morality of war and peace. If in future the theological debate
could be carried on along these lines, it is likely that the faith community
could become much better informed about precisely what the New Testament
has to say about whether or not war can ever be justified.

One of the main tasks imposed on the applied theologian is to awaken the
faith community to a consciousness of the convictions that underpin its ap-
proach to moral issues.[®?! These convictions, if they are correctly formed, are
shaped by the moral vision expressed through the narrative of the New Tes-
tament. Owing to the complex nature of the ‘many-sided narrative’ of the
vision of the kingdom of God, it would be impossible to limit the Christian
convictions concerning the morality of war and peace to a conceptual defini-
tion or even a ‘moral stance.” Nevertheless the synthesis of Stassen’s just
peacemaking practices and McClendon’s baptist vision provides, in my view,
an adequate ground for a vigorous theology of peacemaking. The issue of ex-
actly how this proposal could be applied to specific situations of violent con-
flict is a question to be addressed in further research on the theological and
social ethical validity of a theology of peacemaking.

1621 McClendon points out that ‘it may take me
a long time to discover my own convictions’
because they are ‘less readily expressed’ than
mere opinions ‘... but when I do, I have dis-
covered ... myself’ (Ethics, 22).
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